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Abstract
In Chinese literary history, it is especially the work of Guo Moruo 
'i5fc:ë:(1892-1978) that postdates his self-declared conversion to Marx- 
ism - a transition that allegedly occurred in 1924 after he had read the 
theories ofthe Japanese economist Kawakami Hajime 'MJi^(1879- 
1946), while in Japan - that has been studied. This paper will, howev- 
er, focus on Guo Moruo ’ s thinking prior to his conversion to Marx- 
ism. This will, more precisely, be done through an analysis of the es­
say “Guojiade yu chao guojiade’XS^Ö'iJ-^J/ïaSilcÉ^; The National 
and the Supranational). Guo Moruo wrote this essay in 1923 as a re­
sponse to a novel written in 1919 by Henri Barbusse • B ÜllS 
(1873-1935), entitled Clarté (Guangming ) in which the absurdi- 
ty of World War I (1914-1918) - or the European War, Ouzhan HfciS; , 
as it is generally referred to in China - is depicted. Against the back­
ground of the just finished First World War, Guo Moruo argues that 
the traditional Chinese mind has always had the supranational as 
norm, not the national. With this, he posits a claim for ‘universal 
peace ’ that is characteristic of Chinese philosophy.
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1. Introduction
As many other intellectuals of early 20ül-century China, Guo Moruo (birth name Guo Kaizhen JP JÜ;
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1892-1978) left China for Japan in December 1913. In 1914, he entered the 
Tokyo Imperial University, and in 1918 he startedhisstudies attheMedical School 
of Kyüshü ImperialUniversityinFukuoka. Guo Moruo was more interested in lit- 
erature than in medicine, however. He witnesses of this interest in literature in 
“Guhong - Zhi Cheng Fangwude yi feng xin”(JUM - —É'lfg ; Let­
ter to Cheng Fangwu), a letter he wrote to Cheng Fangwu 897-1984),
one of his former fellow students at the Tokyo Imperial University, on 9 August 
1924. He States:
My opinion about literature has completely changed. I am of the opinion that the 
problem is not the different -isms with respect to the technical aspect [of literature], The 
only problem is the problem of the literature of yesterday, today, and tomorrow. The lit­
erature of yesterday are the sacred works that while away the time of the unconscious 
aristocrats who have come to possess privileged powers in life. [...] The literature of to­
day is our literature, that we now go on the road to revolution. [...] Fangwu, we are on a 
revolutionary path, our literature can only be revoiutionary literatureffêSEiïXt^^tiËi
b óüifc?;,4b MXz:,m bMXz:« ^b mxz:^immm
.......
mx-?:[......]ii:^m,mm^m±.^x,mmx^Rm^^Xz:o y
In the same letter, Guo Moruo also stated that he had completely changed his 
former thinking that was deeply rooted in individualism, and that,
“I have now become an ardent supporter of Marxism. For the time in which we are 
living, Marxism is the only precieus xaft”'T'® JfeÓiiHf jotSÊllfsIÉ
It is generally accepted that Guo Moruo ’ s Marxist conviction was the out- 
come of his reading of a book by the Japanese economist Kawakami Hajime M 
±J|§ (1879-1946), one of the pioneers of Marxist political eeonomy in Japan.3 It 
was also while in Japan, more precisely in 1917, that former warlord and com- 
mander of the Beiyang Army, and then Chinese Premier Duan Qirui 
(1865-1936) had decided that China had to join France and Great Britain against 
Germany in World War I. This decision was motivated by the conviction that, in 
case of victory, China could claim back the German concession areas in Shan- 
dong Province.4 Xu Guoqi (2005: 9) characterized China’ s decision to take part 
in World War I - in practice, China’ s contribution to the ‘European War’ consist-
ed of send
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ed of sending large contingents of Chinese laborers to act as auxiliary workforce 
on different Western fronts - as foliows:
“[t]he war provided the momentum and the opportunity for China to redefme its 
relations with the world through its efforts to inject itself into the war and thus position 
itself within the family of nations”.
In a speech he delivered on 8 January 1918 to the American Congress, President 
Thomas Woodrow Wilson (1856-1924) formulated his famous ‘ fourteen points, ’ 
a series of propositions that had to make an end to World War I. The central cle­
ments of these fourteen points that were brought to the table of the peace talks in 
Versailles were the focus on self-determination of people and the creation of a 
League of Nations.5 In China, the Journal Xin Qingnian ((0rW^}; New Youth) 
welcomed these fourteen points as a sign of the advance of Western democracy 
and Science, and as a sign that the Allied victory in World War I would indeed 
make an end to the imperialist encroachments on Chinese territory.6 The Ver­
sailles Treaty, so it was expected, would at least return the German possessions 
in Shandong to Chinaf The allied forces did, however, not feel obliged by Wil- 
son’s 4 fourteen points, ’ andmany clements of them were not realized. As is well 
known, the German possessions were not retumed to China, but transferred to 
Japan. This witnesses of what Cao Yabo (s.d.: 68-69) described as, “when wag- 
ing war for country, for race, or for ffeedom, then the marters of weak countries 
cannotbe expressed by strong countries”(j%@j%#^? ê ÉMtSt,
mmmmm&o).
This disillusion with the outcome of the First World War may help to explain 
why the French revolutionary Henri Barbusse B Bal (1873-1935) who had en- 
thusiastically welcomed the ideas of Thomas Woodrow Wilson to establish a 
League of Nations, aligned with the Communist Third International (Comintem; 
1919-1943) in 1920,8 and why also Guo Momo gradually converted to Marxism. 
An analysis of Guo Morao’s “Guojiade yu chao guoj iade ” ([U É'f T) H] ^ ;
The National and the Supranational), a text that was first published in the 24* is­
sue of Chuangzao Zhoubao (C/ê,j3êjHJ8.}Creation Weekly) of 20 October 1923, 
together (this is one abbreviation) prior to his self-declared conversion to Marx­
ism just mentioned, indeed shows that the seeds of Guo Morao ’ s Marxist convic- 
tion had already been sown in the immediate aftermath of World War I that had 
devastated Europe.
The text “Guojiade yu chao guojiade” was written in response to the publi
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cation of the novel Clarté (Guangming ) by Henri Barbussé in 1919 with the 
publishing house of Emest Flaxmnarion in Paris. Clarté describes how a soldier in 
the imperialist war becomes an advocator of Lenin. As Henri Barbussé served as 
an infantry soldier in the First World War himself, this novel undoubtedly has an 
autobiographical basis.
After its first publication in 1923, “Guojiade yu chao guojiade” was included 
in the first edition of Wen yi lunji ((^CzLïtM)); Collected Essays on Literature 
and the Arts) of 1925, published in Shanghai with the publishing house 
Guanghua shuju hi the editions of this collection that were published
from 1930 onwards, however, the text was removed because Guo Moruo himself 
regarded “the trend of anarchism too pronounced”. “Guojiade yu chao guojiade” 
therefore is an excellent text to study the impact of World War I on the Chinese 
intellectuals — among whom Guo Moruo - of the May Fourth Movement, as 
well as to assess the ideological development of (some of) these intellectuals. In the 
following pages, using “Guojiade yu chao guojiade,” I will therefore (1) discuss 
the impact of World War I on Guo Moruo ’ s thinking before his conversion to 
Marxism, and (2) make some references.to the way his thinking of this early peri- 
od also informed his later writings, and how this early period of his thinking is al- 
so important for the contemporary appreciation of Guo Moruo.
Critical Theory Vol.3 No.1
2. Henri Barbussé and Clarté
Henri Barbussé, the author of the novel Clarté to which Guo Moruo ’ s “Guojiade 
yu chao guojiade” was a response, is especially known through the movement 
‘ Clarté,’a peace movement of Marxist intellectuals of the late 191 Os and early 
1920s. Based in post-World War I France, the origins of the Clarté Movement ac- 
tually go back to Switzerland and the author Romain Rolland ^ M ‘ ÊÈ(1S66
-1944), the winner of the 1915 Noble Prize for Literature who had just moved to 
Switzerland when World War I broke out.10 At first a pacifist who, immediately 
after the outbreak of the war, offered his services to the Red Cross and engaged 
in the peace movement, Romain Rolland would develop to be a radical revolu- 
tionary under the influence of Vladimir Lenin (1870-1924) and Leon Trotski 
(1879-1940) whom he met during their exile periods in Switzerland.11 Contrary to 
Romain Rolland who was active in the peace movement, Henri Barbussé had 
joined the French army as infantry soldier. In June 1917, ho wever, he was dis- 
missed from the army due to health reasons.12 Deeply impressed by the ravage of
war, Hei 
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war, Henri Barbusse answered an appeal by Romain Rolland to publish reports 
on the causes and development of the war. This was not Barbusse ’ s first testimo- 
ny of the war as he had already published the novel Le Feu, Journal d’une es- 
couade (The Fire, Diary of a Squad; j/clt: —0 iE) in 1916, a work 
for which he, in the same year, had received the prestigieus literary Prix 
Goncourt. Also Le Feu had been based on notes he had taken when at the war 
front, and is a testimony of the suffering of the soldiers, a defense of pacifism, 
and a denunciation of the powers, financers and industrials who enrich them- 
selves thanks to the war. In his novel Clarté, Barbusse also expressed his belief in 
a new world that would be bom from the ashes of the war thanks to the interven- 
tion of the masses of the people all over the world, and in which ‘reason’ would 
be the main dynamic force.
In line with this pacifist engagement, Barbusse established the “Ligue de 
Solidarité Intellectuele pour le Triomphe de la Cause Internationale” (League of 
Intellectual Solidarity for the Triumph of the International Cause) in May 1919. 
This League became known under the name “ Clarté Group”.13 In their manifesto, 
the “ Clarté Group” defmed their aim as to unite all intellectuals of the world, all 
men of ‘good faith’ and of progress, regardless of their conviction or ideology.14 
These intellectuals oüght to make the masses of the people conscious of their op- 
pression and of the necessity to overtum the capitalist system, because “capital- 
ism triggers nationalism, and nationalism relies on war”.15 The precondition for 
this aim to be achieved, was that the spirits would be prepared “for a concept of a 
regime that would be based on general interest”.16
Also Romain Rolland who was never a member of the “ Clarté Group” him- 
self, advocated a ‘free spirit’ as is evident from his “Déclaration de 1’Indépen- 
dance de 1’Esprit” (Déclaration of the Independence of the Spirit), published in 
L’Humanité of 26 June 191917. In this text, Romain Rolland appealed to the in 
tellectuals to put themselves at the service of a spirit that is “free, without frontiers, 
without limits, and without prejudice against race or caste”.18
In 1920, a minority group within the “ Clarté Group” developed towards com 
munism under influence of the Communist Third International (Comintem). Henri 
Barbusse, sympathetic to communism and the Third International himself,19 tried 
to preserve the ideological independence of the “ Clarté Group,” but he could not 
avoid that due to intemal contradictions, the “Clarté Group” ceased to exist as 
such in 1921.20
It was at the end of 1921 that the communist minority within the movement, 
with the reluctant agreement of Henri Barbusse, launched the magazine Clarté,
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the successor to the Journal Clarté that had been established by the “Clarté 
Group” in 1919, but that meanwhile had ceased to exist.21 The new magazine 
Clarté had to be a magazine “for revolutionary education and proletarian culture” T 
Henri Barbusse ’ s reluctance to accept the appeal of the communist faction within 
the “Clarté Group” as this would reduce the ‘universaT claim of the group may 
have been motivated by his focus on ‘reason’ as universal value mentioned above, 
and may also be exemplary for the intellectual / political struggle that character- 
ized the European intellectual elite of that period.
Being a medium for Marxist critique on capitalism, the magazine Clarté 
sympathized with the developments in the Soviet Union. With the rise of fascism 
in Italy, the publication also became the instrument for the anti-fascist move- 
ment. The magazine also stressed its solidarity with colonized peoples, and advo- 
cated international solidarity of the world proletariat. It also attached great impor- 
tance to the awakening of Asia, and especially of China.24 This explains why the 
editorial of one of the last issues of the magazine was entitled “Défendons la 
Révolution chinoise” (Let us Defend the Chinese Revolution).25 All in all, the 
magazine Clarté can be seen as a witness of the rise of communism in Trance, a- 
gainst fascism and bourgeois imperialism.26 " -
3. The May Fourth Movement, and the Development of a Revolu­
tionary Literature
Above, I have referred to the intellectual struggle that characterized post-World 
War I Europe, as epitomized in the figures of Henri Barbusse and Romain Rol­
land. A similar struggle also existed among Chinese intellectuals. As John King 
Fairbank and Merle Goldman (1992: 267) state in their assessment of the impact 
of World War I on the New Culture Movement:
“The creativity of the New Culture Movement is fully visible only in its historical 
context. The great World War of 1914-1918 disclosed the barbaric potentialities of Eu­
rope’s arrogant civilization. The empires of Austria-Hungary, of the Russian tsars, and 
finally Germany all collapsed. Woodrow Wilson proclaimed great principles of self-de- 
termination for all peoples and open diplomacy among them. Ideas of several kinds of 
socialism, of the emancipation of women, and the rights of labor versus capitalists 
swept around the globe and flooded into Republican China. China’s scholar-elite, still a 
tiny top crust of their ancient society, instinctively took on the task of understanding
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and evaluating this revolutionary outside world at the same time that it struggled to 
reevaluate China ’ s inherited culture”.
To the same degree that ChenDuxiu (1879-1942) had enthusiastically called
for the entry of Mr. Science Sai xiansheng) and Mr. Democracy
(De xiansheng) in China - as much as Europe had had to return to (the roots of sci- 
entific thinking and democracy of) Greek antiquity to overcome the ‘ darkness ’ 
of the middle ages, also China had to return to pre-Qin thinking to arise from the 
ashes of the defimct empire27 - with the First World War, as stated by Benjamin 
A. Elman (2006: 225),
“a tuming point had been reached, and the dark side of what New Culture enthou­
siasts called ‘Mr. Science’ had been exposed. Behind it lay the colossal mins produced 
by Western materialism”.
That is to say, no sooner had the quest for‘modemity’ in Republican China arisen, 
than its critiques arose. The Chinese intellectuals were thus tom between a cri- 
tique of their own tradition, an adherence to Western modemity, a critique of that 
same Western modemity, and the (im)possibility to create a distinctive Chinese 
modemity.28
China ’ s historical struggle with its own tradition on the one hand, and the 
disillusion with Western values as evident through World War I and the Ver- 
sailles Treaty on the other hand, are clearly visible in the literary and cultural 
scene of 1920s China. Chuangzao Zhoubao 'ÊlliajU ifS (Creation Weekly), the 
Journal in which “Guojiade yu chao guojiade” was fïrst published, was a Journal 
of the “Society Creation” (Chuangzao she k'jijltt) that had been established in 
July 1921 in Shanghai, i.e., the same month in which the Chinese Communist 
Party (Zhongguo gongchandang ^ hereafter CCP) was established, e-
qually in Shanghai.29 The “Society Creation” was only one of many literary asso- 
ciations established in the aftermath of the May Fourth Movement of 1919. 
Whereas the writings of the first four years of the existence of the ‘ Society Cre­
ation’ (1921 to early 1925) had been characterized by an influence of Western ro- 
manticism and individualism, an influence that is clearly visible in Guo Momo ’ s 
first poem anthology, entitled ‘ Goddesses ’ (ic# Nüshen), the text “Guojiade yu 
chao guojiade” can, against the international political background, be seen as a 
witness of Guo Momo ’ s transition of romanticism to a more radical Marxism. 
This more radical period started in 1924, when a group of younger writers joined
- 25 •
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the “Society Creation” in Shanghai.30
The 1920s indeed was a period in which China’s literary scene witnessed 
great transformations. This change was typified as a transition from a ‘ literary 
revolution’ to a “revolutionary literature” by the already mentioned Cheng Fang- 
wu, co-founder of the ‘Society Creation’ in his article with the same title pub- 
lished in the February 1928 issue of Chuangzao yuekan 'Êll iê TJ fll (Creation 
Monthly), the Journal of the more radical group of ‘Creation Monthly’ in Shang­
hai. The transition from a ‘literary revolution’ to a“revolutionary literature” may, 
however, also point to the posi tive turn thé evaluation of World War I took. 
When Du Yaquan 873-1933) stated that “There is hardly any difference
between the situation in the age of the Warring States and the present day any- 
more,”32 we are reminded of the importance of this Warring States period for the 
development of China’ s philosophical tradition.
4. “The National and the Supranational” and Barbusse’ s novel 
Clarté . ,
The publication date of Guo Moruo ’ s “Guojiade yu chao guojiade” and his 1930 
evaluation of this text as “with a too pronounced trend of anarchism” mentioned 
above, make this text an interesting document to evaluate the impact of World 
War I on the May Fourth Movement, and the later assessment of this period. For 
analyzing and assessing this remarkable text, it is useftü to refer to Shu-mei 
Shih’s 2001 study of the psychoanalysis and cosmopolitanism in the work of 
Guo Moruo. She States the following (2001: 97):
“[t]he application of the term ‘cosmopolitanism’ is by defmition asymmetrical, de- 
pending on the position of the subjects in question. When applied to Third World intel- 
lectuals, ‘ cosmopolitanism ’ implies that these individuals have an expansive knowledge 
constituted primarily by their understanding of the world (read: the West), hut when ap­
plied to metropolitan Western intellectuals there is a conspicuous absence of the demand 
to know the non-West. This ‘ asymmetrical cosmopolitanism ’ is another manifestation of 
a Westem-dominated world view”.33
That May Fourth thinking was characterized by this type of ‘asymmetrical cos 
mopolitanism, ’ and that also Guo Moruo ’ s “Guojiade yu chao guojiade” is a wit 
ness hereof can be clearly shown by Guo Moruo’ s proposition of ‘universalism’
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as altemative for Western nationalism (which had led to World War I). I will il- 
lustrate this by juxtaposing the text of “Guojiade yu chao guojiade” as published 
in Guo Moruo quan ji vol'. 15 of 1990 (pp. 182-185) with passages
from Henri Barbusse’ s novel Clarté. The complete text “Guojiade yu chao guoji­
ade” reads as follows:
“The nation-state is a man-made system; her purpose lies in safeguarding the secu- 
rity of mankind. Although [the nation-state] has [only] safeguarded part of mankind, and 
not the whole of [mankind], it can be stated that the reason of being and the purpose of 
all nation-states lies in one and the same logic.
However, after the history of the nation-state gradually developed, the nation-state 
has eventually become a prison for mankind; the concept ‘ mankind ’ has eventually per- 
ished under this system [of the nation-state]. The whole of mankind who lives in the en- 
closures of the nation-states, has become rebellious subjects and undutifül sons (traitors 
and usurpers) who, when not meeting with the bittemess of buming and killing, meet 
with the punishment of exile. It really cannot be known how many integer and humane 
persons have since olden times been able to withstand this unreasonable contradiction.
Under the protective wings of nature, birds of the same species originally assist and 
help each other, but in the cage of fighting birds, they struggle with each other until 
death. When we, mankind, Jeave opr feelings of seeking pleasure apart, we could laugh 
with the stupidity of the birds, but our mankind is standing in the cage of struggle of the 
‘ nation-state ’; when each of us is jeopardizing the security of others in order to protect 
the own security, is this not as senseless and stupid as with birds, grasshoppers, and 
fighting dogs?
The novel Clarté of the French Barbusse is the history of awakening that has been 
produced through this great war in Europe. At a certain point, the leading character (of 
the novel), at the moment he fir'es in the direction of the enemy raising a big gun, sud- 
denly realizes: ‘ If I act like this, then why in the end is this? It is to save the country. 
But, the enemy who is at a not remote distance in front of me is acting likewise; he is 
thinking likewise. There is no difference between myself and the enemy. ‘ Advance! ’ As 
soon as there is the order to advance, we cannot but advance, but as soon as we advance, 
we can lose our own life. The order of what kind of person is this after all? A great man? 
A person of royal lineage? When you do not want this yourself, what do you do? Safe 
the country? Are we not deceived by this kind of slogans ourselves? Are we, people at 
the two sides of the frontline, not all deceived by this kind of slogans? ’... In this sor- 
rowful and bitter war, he came to the simple recognition that ‘Beyond the borders of the 
country, there also is human sympathy, there also exist brothers ’.
Beyond the borders of the country, there also is human sympathy, there also exist 
brothers! Indeed, this actually is a very simple truth, but to realize this thing is not a sim­
ple fact. Speaking on the trend within the French literary world, those who enjoy satis-
Critical Theory Vol.3 No.1
faction with wealth and rank are [those who belong to] the trend of the acclaimed patri­
ot Morris Barres,34 while Romain Rolland who praises the love of mankind has been 
pushed far away out of the gates of the country.
The battle between the national and the national already is an unfortunate thing of 
mankind. The battle between the national and the supranational is the greatest unfortu- 
nateness of mankind. In those countries in the Eastem and Western ocean where the 
concept of the nation-state is the strongest, also the battle of the [national and the supra­
national] is the hardest, and the evil committed by mankind is most exceptional. Is the 
recent cruel death of the Japanese anarchist couple Osugi Sakae not such an exception­
al cruel slaughter?35
We moum for the heroes who died for a cause, we also shed tears for the blinded 
heroes. But the thing in which we have our personal rejoice, is that we are bom in Chi­
na.
Our China originally was a nation-state in which the concept of nation-state was 
very shallow. When in the previous ten or so years, militarism has been running wild in 
the world, there were many people who were ashamed because of this, and who strong- 
ly advocated patriotism. Fortunately, in our usual traditional spirit, the most lofty aim is 
to let mankind be in peace, and is not in the nation-state. Our old philosophers taught us 
a supra-nationalism that comprises all brothers within the four sees, but to at the same* i
time not discard the nation-state, to see the nation-state as a step towards reaching 
supra-nationalism.
In each country east and west, the traditional spirit and universalism are as incom- 
patible as ice and coal, but in our China, our traditional spirit is universalism.
Now, we, and especially those of us who are engaged in literature and the arts, 
have to vigorously awaken our ancient spirit while reviving our traditional spirit, and 
we should align with foreign universalists.
Our traditional spirit has long been drowned, but our nationals all have an old ten- 
dency of which I am of the opinion that it is a subconscious pursuit of the truth. We are 
busy protecting the feeling of this pursuit, and vigorously express om ancient spirit, in 
order to let our China quickly become a new country of universalism.”
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The essential points Guo Morao raises are the foliowing: (1) the primary purpose 
of a nation-state is the protection of its people, hut, gradually, the nation-state has 
developed to be an institution that destroys the lives of its people; (2) citizens of 
one nation-state jeopardize the security of citizens of another nation-state; (3) this 
is because there are some in power who have authority over the others whose life 
is sacrificed.
The first of the above points, viz., the nation-state has ceased to protect the 
lives of its citizens, fmds the following homologues in Barbusse ’ s Clarté:
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“The idea of nation-state that has made me shiver of joy and enthusiasm so often, 
as formerly that of God! [...]
But it is in the name of the nation-state as before in the name of God alone that hu- 
manity deprives herself, and tries to choke herself with her proper hands and will soon 
succeed in doing so. It is because of the nation-state that great countries that are more 
rich in blood have subjugated small ones. It is because of the nation-state that the master 
of German nationalism has assaulted France and has unchained a civil war between the 
people of the world. The question should be raised where appropriate, that is, every- 
where simultaneously. [...] The idea of the nation-state is not a wrong idea, but it is a 
small idea, and it should remain small”.36
“National aspirations - admitted or inadmlssible - are mutually contradictory. All 
the people who narrowly limit and elbow each other in the world, are populated with 
dreams larger than any of them. The territorial ambitions of nations overlap on the map 
of the universe, the economie and financial ambitions cancel out mathematically. They 
therefore cannot be realized in their entirety. And as there is no superior control possible 
over this mixture of truths that cannot be conceded, each nation realizes its own truth by 
all possible means, by all that it can draw frqm itself, from faith, anger, and brute force. 
Thanks to this state of global anarchy, the vague and slight separation between patriotism 
and imperialism is, all along the line, violated, trampled and crossed, and it cannot be 
different. The living universe cannot not become the organization of armed competition, 
and cannot not result in the etemal succession of misfortunes, without the hope of any 
lastingloot [•••]”37
These two passages are also in analogy with Guo Moruo ’ s conviction that 
citizens of one nation-state jeopardize the security of citizens of another na­
tion-state. This idea is also present in the following extract from Barbusse’s 
Clarté:
“- So, you are anarchist?
- No [...] I am internationalist. That is the cause for which I have engaged.
-Oh!
He tried to clear his mind:
- You understand, I am opposed to all wars.
- All wars ... Sometimes, war is good: the defensive war.
- No [...] There are only offensive wars, because if there were no offensive, there 
neither would be the defensive.
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- There are not enough people like me to prevent something, and if there would 
have been more, there would have been no war.
- It is not to us, but to the Germans and the others that this should be said.”38
The third of the above points, viz., that war is caüsed by the fact that there 
are some in power who have authority over the others whose life is sacrifïced, 
can be illustrated by the following extract from Barbusse ’ s Clarté:
“All is madness. And there is no-one who dares to raise himself and say that not 
everything is madness, and that the future does not picture itself like this, so fatal, so un- 
changeable as a memory.
[-]
No, the interests of the people and those of all their contemporary masters are not 
the same. In the antiquity of the world, there were two opposed races: the great and the 
small. The allies of the great are, whatever their appearances, the great. The allies of the 
people are the people. Here below, there only is one single populace of parasites and 
leaders, who are victorious, and only one single people that is conquered.”39
As, actually, there is no différence between the citizens of different nation-states, 
the solution to the current situation proposed by Guo Momo is a return to the tra­
ditional spirit of China which is a spirit of universalism. Also Barbusse saw ‘uni- 
versalism ’ as the solution to the current predicament. This is clear from the fol­
lowing passages of his novel Clarté:
It is to be said to the whole world [...] That is why I am an internationalist”.40
“There are only ihdividual interests and a general interest. When one says: ‘ me, ’ 
this means ‘me’; when one says: ‘us,’ this means the people. As long as one and the 
same republic will not cover the world, all national liberations will only be beginnings. 
and signs!
In this way, you will disarm the nation-states and reduce the idea of nation-state to 
as little social importance as it should have. You will abolish military frontiers, econom­
ie and commercial barriers that are even worse. Protectionism introducés violence in the 
development of work; it presents the mortal imbalance of militarism. You will suppress 
between nations what between individuals is called: murder, theft, and disloyal competi- 
tion. You will abolish conflicts less by the measures of direct surveillance and order you 
take, than you do through eliminating its causes. You will abolish them above all be- 
cause it is you who will do it, you alone, everywhere, [...] You will not wage war against 
yourself [...] Each nation-state will be a moral force, and no brutal power; whereas all
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brutal forces collide, all moral forces harmonize.
The universal republic is the inalienable consequence of the equality of rights of 
all. Starting off ffom the nation of equality, we reach the popular international. If we do 
not reach this, it is because we have not taken the correct reasoning. Those who depart 
from the opposite viewpoint - god, the divine power of popes, kings and nobles, authori- 
ty and tradition - will lead to the opposing conclusion. [...] all is subject to reason, 
supreme reason...”41
That, in Barbusse’ s view, the ‘popular international’ mentioned in the above 
passage reveals his Marxist inclination may be corroborated in the following sen- 
tence from the novel Clarté:
The truth is revolutionary! [...] they bring the mie by the people! ”42
It is important to note that, according to Guo Moruo, ‘ universalism ’ is to be 
achieved through “aligning with foreign universalists”
fjP¥lfZ) as this is the way to let “China quickly become a new country of univer­
salism” 0 UI). This illustrates the claim
by Shu-mei Shih referred to above. Indeed, in the psychological process of, as 
Guo Moruo calls it, “vigorously awakening our ancient spirit while reviving our
traditional spirit” [....... ]
ff tt), the May Fourth authors as much relied on their tradition as they simulta- 
neously wanted to overcome it - the phenomenon of “asymmetrical cosmopoli- 
tanism” .43 In formulating an altemative to the dominant West, focus was on those 
clements in the Chinese tradition that have a homologue in the Western tradition. 
Through this psychological process, the Chinese tradition could at once be por- 
trayed as of equal value as the Western tradition, and a new, “modem universalism” 
that would simultaneously overcome the negative side of Western Science and 
materialism, and the East-West dichotomy could be presented. Similar to the 
supranational thinking that is present in the novel Clarté, Guo Moruo, in “Guojiade 
yu chao guoj iade,” claims ‘ universalism ’ - the supranational - to be the fundamental 
characteristic of traditional Chinese thinking, i.e., the thinking of the period prior 
to the creation of the Chinese unified empire. A condemnation of the concept of 
the nation is also present in the novel Clarté. This is, e.g., clear from the follow­
ing passage:
“Kings! - we always find kings when we delve into the problem of pub­
lic misfortunes! ... This hypertrophy of national unions is the fault of the
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leaders. It is the masters, the ruling aristocracies - emblazoned, and capitalist 
- who have created and maintained throughout the centuries the pompons 
and sacrosanct apparatus, bliss or fanaticism, which national separatism as- 
sumes, and the fable of national interests, enemies of the multitudes. The 
centralization of isolated individuals in inhabited spaces corresponded to 
moral tmth; it was the exact incamation of progress; she benefited everyone. 
The fixed, peremptory and fierce split that has taken place in this centraliza­
tion is the condemnation of men; but it is necessary to the classes that com- 
mand. These boundaries, these clear cuttings allow the game of commercial 
struggles and war, that is to say, the luck of great blows of glory and enor- 
mous speculations. This is the vital principle of imperialism. [...] That is why 
the conscious forces that have so far led the destinies of the old world will al- 
ways use every means possible to fragment human harmony”.43
Also when equating the fundaments of ancient Chinese culture with Greek 
culture (the basis of modem Western culture) in his “Lun Zhong Dede wenhua 
shu: zhi Zong Baihua” (ifr p)11 fé B'!) 51 frl Ö -r; On Chinese and German
Cultures: A letter to Zong Baihua), Guo Morao presents the Chinese tradition as 
of equal value as the Western tradition, and, therefore, as able to contribute to 
(Western) universalism.45 The same process of “asymmetrical cosmopolitanism” 
is at play in Guo Morao’s essay “Zhongguo wenhuade chuantong jingshen” Ofr 
S ft ff ffThe Traditional Spirit of Chinese Culture). Here, Guo
Morao presents both Laozi and Confucius “as harbingers of such pantheistic no- 
tions as individualism, free thought, and self-control”.46 As mentioned, this stand- 
point is similar with the position of the early Kfr-century adherents of Radical 
Confucianism (junxue ÜN^) who appealed for a return to “pre-Qin thinking” - in 
the same way as also Europe had, with the renaissance, retumed to the Greek 
heritage. The importance of the Greek heritage is also visible in the denunciation 
of Christianity we read in Clarté:
“I have seen Jesus Christ at the border of the lake. He was dressed like an ordinary 
man on the road. There was no nimbus encircling his head. He was only recognizable 
because of his paleness and softness. [...] he contemplates the immense task done by 
Christianity in the world, a chaotic and black task, of which only the borders, at his 
naked feet, have a red color and human form. In the middle: hymns, holocausts, rows of 
balaclavas and persecutions foll of axes, halberds, and bayonets, and the shock, in long 
clouds and trolls of armies, of two crosses which do not have quit the same form.[...] On 
the countryside, one sees churches demolished by the war; and already men are coming
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with the pickaxe, bringing stones to put the walls back up. He extends the radius of his 
arms, and says clearly in the space: ‘ do not rebuild the churches. They are not what you 
think they were. Do not rebuild the churches ’ ”.47
thing that 
constitutes
revolution;
5. Concluding Remarks: Guo Moruo and Marxism 16, 1989,1
2 Guo Mon
In “Guojiade yu chao guojiade,” Guo Moruo advocates a return to early Chinese 
thinking, in which he discems the aspect of “universalism”. He shares this focus 
on “universalism” with such French pacifists and early Marxist intellectuals as 
Henri Barbusse whose 1919 novel Clarté was the occasion for Guo Moruo to 
write his “Guojiade yu chao guojiade”. The struggle between tradition and 
modemity that is evident in the latter text is also evident in other texts Guo 
Moruo wrote prior to 1924, the date of his self-proclaimed conversion to Marx­
ism. Even in texts that were written shortly after 1924, Guo Moruo is seen to 
continue adhering to the Chinese tradition. In his “Makesi jin wenmiao” (3r jSS
Marx enters a Confucian Temple), e.g., a text written on 16 December
1925, he defines Confucianism as pre-scientific Marxism. Guo Moruo’s ambiva­
lent position is also corroborated in the report called “Zai shehuizhuyi geming 
gaochao zhong zhishifenzide shiming IP&jJlSï
"pp; The Tasks of the Intellectuals in the High Tide of the Socialist Revolution) he 
submitted to the session of the “National Committee of the Chinese People ’ s Po- 
litical Consultative Conference” of January 31, 1956. In this report, he advised 
the intellectuals to review themselyes on three questions in the manner of the dis- 
ciple of Confucius, Zeng Can ffiÉs, i.e., Zengzi. That Guo Moruo, whose attitude 
towards the Confucian tradition was an ambivalent one, is now a renewed object 
of study, may be exemplary for the at times ambivalent attitude of Chinese Com- 
munism vis-a-vis the country’s Confucian tradition. The heritage of the May 
Fourth Movement remains a topic of scholarly debate.
Glintzer 1
3 In the abo
! States that
i mi Hajime
and Social 
i 4 See Cleme
recalled th 
j Allied Sid
nese tariff. 
5 Eight of tb 
lic peace £ 
sea, outsic
nomic bar
ment to th
to account
(i.e. retrer 
sovereignt
States wot
mulated b;
liberated £
Prussia in 
dressing tl 
Istria, Sav 
to be give 
Romania, 
tumed, an 
porary Ot
Notes j then unde 
pendent d
1 “Guhong - Zhi Cheng Fangwude yi feng xin” in Guo Moruo quan ji vol. 16, |
1989, 19-20. Schmidt-Glintzer 1999, 516 interprets “the unconscious aristocrats who have 
■ come to possess privileged powers in life” as“Confucian”. In 1926, Guo Moruo would ex- 
press his ideas on the relation between literature and revolution in his essay entitled j
“Geming yu wenxue’h^-Bk-^ifc^; Revolution and Literature). He declared that “Every |
guarantee; 
tablished, 
to be give
6 See Furth
7 See Bianc
Guo Moruo on Nationalism and Supranationalism
thing that is new is good, everything that is revolutionary fiilfills the need of mankind and 
constitutes the keynote of social organization” (t£!/L^¥'pp
and he argued that “literature is always 
revolutionary, that genuine literature consisted only of revolutionary literature”
#). See Guo Moruo quan vol.
16,1989, 36-37. Also see Lee 2002b, 197-198.
2 Guo Moruo quan ji vol.16, 1989, 8. Also see Wang 1992, 224; Schmidt-
Glintzer 1999,515.
3 In the above mentioned letter “Guhong - Zhi Cheng Fangwu de yi feng xin”, Guo Moruo
States that he has only taken three books with him to Japan. One of these three is Kawaka- 
mi Hajime’s (Shehui zuzhi yu shehui geming; Social Construction
and Social Revolution). See Guo Moruo quan ji vol.16,1989, 6.
4 See Clements 2008, 60, who also States that “In fact, the Foreign Minister Lu Zhengxiang 
recalled that ‘he believed that he had secured a deal that China would enter the war on the 
Allied Side, in return for which the Allied nations would “agree to a revision of the Chi­
nese tariff, and also the postponement of the Boxer indemnity payout”. ’ ”
5 Eight of the fourteen points had, according to Wilson, obligatory to be introduced: (1) pub­
lic peace agreements (end of secret diplomacy); (2) absolute freedom of navigation on the 
sea, outside of territorial waters, both in times of peace and of war; (3) abolition of eco­
nomie barriers, i.e., introduction of free trade; (4) guarantees to diminish national arma- 
ment to the minimum that is compatible with intemal peace; (5) decolonization, taking in- 
to account the sovereignty of the concemed people; (6) self-govemment of post-tsar Russia 
(i.e. retreat trom Russian territory); (7) Belgium had to be rebuild without limiting its 
sovereignty; and (8) the establishment of a‘League of Nations’ in which both small and big 
States would be politically independent and territorially uncontested. Six other points for- 
mulated by Wilson were not strictly necessary, but desirable: (1) French territory had to be 
liberated and the occupied territories given back to France; the injustice done to France by 
Prussia in 1871 conceming the region of Alsace-Lorraine had to be made undone (= re- 
dressing the Peace of Frankfurt); (2) revision of the Italian borders (settling the matters of 
Istria, Savoy, Valle d’Aosta, Trieste, and South Tirol); (3) the people of Austria-Hungary had 
to be given freedom for autonomous development (= liberation of Slavonic peoples); (4) 
Romania, Serbia and Montenegro had to be liberated and occupied territories had to be re- 
tumed, and Serbia had to have free access to the sea; (5) the Turkish parts of the contem- 
porary Ottoman Empire had to be given sovereignty, but the other nationalities that were 
then under Turkish mie had to be given the security of peaceful life and unhindered inde­
pendent development; the Dardanelles had to be open as a free passage under international 
guarantees for trade ships of all nations; and (6) an independent Polish state had to be es- 
tablished, comprising the territories inhabited by a Polish population. The Polish state had 
to be given security of free access to the sea.
6 See Furth 2002, 92-93.
7 See Bianco 1989, 142.
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8 See Racine-Furlaud 1967, 484-85. The Communist Third International (Comintem) advo- 
cated world communism and approved of all means, including the use of armed force, to 
overthrow the international bourgeoisie.
9 See GuoMoruo quant vol. 15, 1990, 182, footnote.
10 Romain Rolland accepted the Noble Prize, but he transferred the money he received with 
this prize to the Red Cross.
11 Sertyn 1974,562.
12 For the life of Henri Barbusse: see Duclos and Freville 1946 and Vidal 1953. Also see 
Sertyn 1974, 565.
13 For the origin of the Clarté Movement: see Kriegel 1963.
14 See Racine-Furlaud 1967, 484.
15 Barbusse 1920, 9.
16 Bahne 1970, 501. Also see Sertyn 1974, 566. '
17 See Sertyn 1974, 567.
18 Quoted in Rolland 1935, 2.
19 See Racine-Furlaud 1967, 484-85.
20 Racine-Furlaud 1967, 485, 568.
21 Sertyn 1974, 562-563. For the histoiy of the Journal Clarté: see Racine-Furlaud 1967.
22 Racine-Furlaud 1967, 486. Three series of the Journal were published: the fïrst series ap- 
peared from 25 October to 4 March 1921; the second-from 19 November 1921 to 1 Jan- 
uary 1926; and the third from 1926 to 1927. With a total of 79 issues, appearing with a 
regular interval of two weeks, the second period of publication clearly was the most im­
portant one. See Laffont and Bompiani 1978, vol.1, 799. At first a fortnightly Journal, it 
developed to be a monthly publication. See Racine-Furlaud 1967, 488.
23 The rupture of Barbusse with the new leaders of Clarté only became official in May 1923, 
when his name disappeared as directer of the redaction committee of the magazine 
Clarté. See Racine-Furlaud 1967, 488.
24 See Racine-Furlaud 1967, 517-18.
25 This issue was published under the redaction of Marcel Fourrier, Pierre Naville, and Vic- 
tor Serge.
26 Laffont and Bompiani 1978, Vol.1, p.799.
27 This standpoint is similar with the position of the early 20th-century adherents of Radical 
Confucianism (junxueM^È )■ See Hon2014.
28 Wang 2000, 12, 14 remarks that modem Chinese thinkers “stood on one side of modemi- 
ty and developed a criticism of modemity” and that this “modemity against modemity is 
not an expression exclusive to Chinese thought, but an expression of the contradictory 
stracture of modemity itself.” This may also help to explain the at first sight remarkable 
fact that it was the reading of a work by a Japanese economist that fostered Guo Moruo ’ s 
Marxist conviction, despite the humiliating defeat China had suffered in the 1894-1895 
war against Japan, and despite the role Japan had played in World War I and in the out- 
come of the Versailles Treaty of 1919.
• 36 •
29 Chuan 
1924.' 
fij (Cr 
of whi 
These
iy)-
30 When 
to Guc 
Staigei
31 See S 
Staigei
32 Du 20(
33 Yamac
34 Mauri< 
patriot
35 Ösugi! 
to take 
on a rr 
countr
36 Barbus
37 Ba
38 Ba
39 Ba
40 Barbus
41 Barbus
42 Barbus
43 Helwi< 
pletely 
yet, ge 
of Chii
44 Barbus
45 InChe
46 See Sh
47 Barbus
48 Murth; 
Chines 
cialism 
as soci 
wenmi
I29 Chuangzao Zhoubao (Creation Weekly) was published from May 1923 to May
1924. The “Society Creation” also published two other journals: Chuangzao jikan
Til (Creation Quarterly), established in 1922, and Chuangzao ri 'Ê'JÜf 0 (Creation Daily) 
of which one hundred issues were published between 21 July and 31 October 1923. 
These daily issues were attached to the newspaper Zhonghua ribao 0 ^ (China Dai­
ly)-
30 When the Shanghai basis of the society radicalized, some of the veteran members moved 
to Guangzhou. Here, these veteran members started the Journal Chuangzao jikan. See 
Staiger 1989, 366; Lee 2002a, 165.
31 See Staiger 1989, 372; Lee 2002b, 197. This Journal lasted until January 1929. See 
Staiger 1989, 366; Lee 2002, 165.
32 Du 2003.
33 Yamada 1970, 26 notes that “tradition can only really be surpassed by intemal negation”.
34 Maurice Barres (1862-1923) was a writer and politician, and one of the most prominent 
patriots of Trance.
35 Ösugi Sakae (1885-1923) was a Japanese anarchist. In 1922 he went from Japan to Trance 
to take part in the international conference on anarchism. Because he delivered a speech 
on a meeting for May One in the outskirts of Paris, he was expelled and retumed to his 
country.
36 Barbusse 1919, 248-249 (my translation from the Trench).
37 Barbusse 1919, 249-250 (my. translation from the Trench).
38 Barbusse 1919, 124 (my translation from the Trench).
39 Barbusse 1919, 194 (my translation from the Trench).
40 Barbusse 1919, 124 (my translation from the Trench).
41 Barbusse 1919, 270-271 (my translation from the Trench).
42 Barbusse 1919, 194 (my translation from the Trench).
43 Helwig Schmidt-Glintzer (2009: 33) formulated this as follows: “China wanted to com- 
pletely throw away its past, a young generation wanted to open a new page in history, and 
yet, getting free from the past was not successful, and this was seen as the core problem 
of China by many”.
44 Barbusse 1919, 250-251 (my translation from the Trench).
45 In Chen 1989, 582-589. Also see Shih 2002: 100.
46 See Shih 2002, 98.
47 Barbusse 1919, 196-197 (my translation from the Trench).
48 Murthy 2011, 2 remarks that, “(D)uring the first decade of the twentieth century, some 
Chinese revolutionaries imagined a world beyond republics and aimed at achieving so- 
cialism or a world constructed according to anarchist ideals. They often read ideals such 
as socialism and anarchism into traditional texts”. Tor an extensive study of “Makesi jin 
wenmiao”: see Dessein 2019.
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